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Dawn

1honghts on the
Presumptions of Morality

“There are so many dawns that
have not yet broken.”

Rig Veda



Preface

I

In this book you will find a “subterranean” at work, a tun-
neler, miner, underminer. Provided that you have eyes for such
work of the depths, you will see him—how he makes his way
forward slowly, deliberately, with calm relentlessness, scarcely
betraying the hardship that accompanies every lengthy depriva-
tion of light and air; even in his work in the dark, you could call
him content. Doesn’t it seem that some faith' guides, that some
comfort recompenses him? That he perhaps wants to have his
own long darkness, his incomprehensibility, concealment,
enigma, because he knows what he will also have: his own day-
break, his own salvation, his own dawn? . . . Certainly he will
return: don’t ask him what he’s up to down there; once he has
“become human” again, he will tell you himself, this apparent
Trophonius? and subterranean. One thoroughly unlearns how to
keep silent after having been, for as long as he, a mole and alone—
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Indeed, my patient friends, I will tell you what I was up to
down there, tell you here in this belated Preface,” which could
easily have become an obituary, a funeral oration: for I have
returned and— I have also escaped. You needn’t worry that
will summon you to the same perils! Or even merely to the
same solitude! For whoever travels down such paths of his own
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DAWN
encounters no one: such is the nature of “own paths» N
comes to help him along the way; he alone must comendo O.nl:
all the danger, chance, malice, and bad weather that befall hwilt
He has his path for himself— and also of course his bitternc:.
his occasional vexation over this “for himself”: part of Whid;
includes, for instance, his knowledge that even his friends can-
not discern where he is or where he’s going and that, from time
to time, they ask themselves, “What? Is he even going at all?
Does he still have—a path?” — Back then I undertook some-
thing that might well not be for everyone: I climbed into the
deep; | tunneled into the foundation;* | began to investigate
and to dig away® at an ancient #rust® upon which, for the past
few millennia, we philosophers have tended to build as if it were
the securest of foundations— time and time again, although
every building heretofore has collapsed: I began to undermine
our trust in morality. But you don’t understand me?

3

Previously, thinking has been at its worst with regard to
good and evil?” that was always too dangerous a subject. Con-
science, reputation, hell, and, if necessary, even the police ak
lowed and continue to allow no candor. As with every autd
ity, in the presence of morality one precisely should not t
or, even less, speak one’s mind; here, one— obeys! As long 88
the world has existed, no authority has ever willingly Pe":l:f
ted itself to become the object of critique; and even 0 thin
criticizing morality, to consider morality as a problem, 3;3 P i’
lematic: what? was that not—is that not— immoral’ ;;rd.
morality has at her command not merely every type ofo orture
fying bogey to keep critical hands and instruments ain
at a distance: her security rests even more surely in 8 knows
power of enchantment in which she is well skilled— fance, 9
how to “inspire.” She succeeds, often with 2 single swn ‘
laming the critical will, even in luring it over to her © crid“l
there are indeed cases where she manages © M 5 ing
will against itself: so that, like the scorpion, jc plun ges



PREFACE 3

into its own body. From time immemorial, morality has been
well skilled in every devilry of the art of persuasion: there has
never been, even these days, a single orator who does not solicit
her assistance. (Just listen, for instance, to the way even our an-
archists speak: how morally they evince in order o convince?
They even go so far as  end up calling themselves “the good
and the just.”) From the beginning of time, as long as people
have evinced and been convinced, morality has proven herself
to be the greatest mistress of seduction—and, as far as we phi-
it that from Plaro to this day all philosophical architects in Eu-

rope have built in vain? Thar everything they themselves hon-
mlyamlca:ncsdyhddtobemepam:“;sthmmng
to collapse or already lies in ruin? Oh how false is the answer to
thsq:mmmthat.cvmnow,mekcqnmadymdwamg
“because they all had overlooked the prerequisite, an ex-
amination of the fundament, a critique of reason in its en-
tirety”'2— that disastrous answer of Kant's, with which, with-
our a doubt, he failed to entice us modern philosophers onto a
more solid and less deceptive ground' (—and, come to think
of it, wasn't it somewhat strange to demand that an instrument
should critique its own excellence and usefulness? That the in-
tellect itself should “apprehend” its own worth, its own power,
its own limits?> Wasn't it even just a bit contradictory? —) Ac-
mﬂythcrnghtmmwouldhavcbecnthataﬂphﬂoso;ﬂﬂs,
Kant included, have been building under the seduction of
morality—that although their proposed aim seemed to be
certainty and “truth,” actually they have sought “majestic moral
edifices™ in order to use once again Kant's innocent language,
wetecalldmhedengm:edumbchnsownuskmdhbor
which was “less resplendent, but certainly still meritorious™ “to
rmdathegrmndforth&ma;aucmomledlﬁoeslcvdmd
suitable for construction” (Critique of Pure Reason 11, 257).1
Alas, we now have to admit that he did not succeed in his
efforts, quite the opposite! With such a rapturous goal, Kant
was indeed the true son of his century, which, more than any
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other, may be called the century of raprurous enthusigsm.'s
forrunately, he also remained with regard to hijs more ;ral‘ "
) . s -~ ) Uablc
sides (for example, the healthy bit of sensualism!® thy; he took
over into his theory of knowledge). He too had beep bitten by
that tarantula of morality Rousseau, he 00 held in the
depchs of his soul the idea of moral fanaticism whose exeg;.y
tor vet another disciple of Rousseau’s, namely Robespierre, fely
and confessed himself to be, when he longed “de fonder sur 1
terre ['empire de la sagesse, de la justice et de la vertu” (address
from 7 June 1794).” With such Frenchified fanaticism at heas,
one could not, on the other hand, have acted more un-French,
more profound, more thorough, more German—if the word
“German” in this sense is still permissible these days— than
Kant acted: in order to create room for Ais “moral realm,™8 he
found himself obliged to posit a nondemonstrable world, a
logical “Beyond” —expressly to this end did he need his Cr-
tique of Pure Reason!” Or to put it another way: he wouldn’t
have needed it, if one thing had not been more important to
him than everything else: to make the “moral realm” unassail-
able, better yet, inapprehensible by reason— he felt too pow-
ertully the very assailability of the moral order by the forces of
reason! In the face of narure and history, in the face of the
fundamental immorality of nature and history, Kant was, like
every good German from way back, a pessimist: he believed in
morality, not because it is manifested in nature and history;
racher, he believed in spite of the fact that nature and history
constancly contradict it. In order to understand this “in spit¢
of,” one might perhaps recall a related passage in Luther, t?“‘
ocher great pessimist who, with all of his natural audacity;
oace remonstrated to his friends: “if we could grasp through
reason how God, who shows so much wrath and malice,
be merciful and just, then why would we need fairh?” Noth-
ing,afcoum.hascvermadeadeeperimpressionm“"m
man soul, nothing has “tempted” it more than this most dac-
gerous of all conclusions, which, to every true Mediterraneat
i3 2 un against the spiric: mdoquiaahurdumm”-—m‘h‘h"
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PREFACE S

conclusion, German logic makes its first appearance in the
history of Christian dogma; but even today still, a millennium
later, we Germans of today, late Germans in every respect, catch
the scent of —something like truth, like the possibility of truth
behind the famous real-dialectical axiom with which Hegel
in his day procured for the German spirit a victory over
Europe— “Contradiction moves the world; all things contra-
dict themselves™ —we are, through and through, even in our
logic, pessimists.

4

Logical value judgments, however, are not the deepest and
most fundamental to which our valorous suspicion can de-
scend: faith in reason, according to which the validity of these
judgments stands or falls, is, as faith, a mora/ phenomenon . . .
Perhaps German pessimism must still run its final course? Per-
haps it must yet one more time, in a terrifying manner, juxta-
pose its credo and its absurdum? And if this book is pessimistic
even over into morality, over into and beyond the trust in
morality—wouldn’t it be, for this very reason, a German book?
For it does indeed present a contradiction and does, in no way,
shy away from it: this book gives notice to trust in morality—
but why, you may ask? Out of morality! Or how else should we
name what occurs in the book—and in us? For in accordance
with our taste, we would prefer more modest words. But there is
no doubt that to us also there still speaks a “thou shalt™ we also
still obey a strict law set over us—and this is the last morality
to which we also still atctend and by which we also still know
how t0 live; in this, if in anything at all, are we also still people
of conscience: namely, in that we do not want to go back once
more into what we deem outlived and decayed, into anything
at all “unworthy of belief,” call it God, virtue, truth, justice, or
love thy neighbor; in that we allow ourselves no bridges of lies
to old ideals; in that we are inimical to the core to everything
that would like to appease and to interfere with us; inimical as
well to every present type of faith and Christianness; inimical to
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the half-and-half of all Romanticism and fatherland-f,,
. b

inimical as well to artists love of pleasure and their lack o

conscience, which would like to convince us to w orship where

we no longer believe—for we are artists—inimical, ip g,

. T ort
to the whole of European feminism (or idealism if that soyp ds
better to you), which eternally “draws us upward»22 and

?

precisely for that reason, eternally “drags us down”__(,nly i
people of this conscience do we still feel ourselves relateq to
the millennia-old German integrity and piety, albeit as its Jage
and most questionable descendants, we immoralists, we god-
less ones of today, yes, even, from a certain understanding, as
its heirs, as executors of its innermost will, a pessimistic will,
which, as I said, is not afraid of negating its very self because it
takes great pleasure in negating! Fulfilling itself in us is, in case
you want a formula— the self-sublation of morality.*® — —

5

— But ultimately: why should we have to proclaim what we
are, what we want and don’t want, so loudly and with such fer-
vor? Let us view it with a gaze more cold, more distant, shrewd,
lofty; let us speak it as it may be spoken among ourselves, so
furtively that the whole world pays no attention to it, that the
whole world pays no attention to us! Above all, let us speak it
slowly . . . This Preface comes late, but not too late; what dif-
ference, after all, do five or six years make? A book, a problem
such as this, has no hurry; besides, both of us, I just as much
as my book, are friends of the lento.2* Having been a philole-
gist is not for nothing; perhaps you remain one, a teacher, it
other words, of slow reading—in the long run, you end up
writing slowly as well. Nowadays it is not only a matter of habit
for me, but also one of taste, a malicious taste perhaps?—"T°
write nothing more that would not drive to despair every SOt
of person who is “in a hurry.” Philology is, namely, that vener
able art that requires of its admirers one thing above all else:
to go aside, to take time, to become still, become slow—35
goldsmith’s art and connoisseurship of the word, which
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nothing but fine, cautious work to take care of and which
achieves nothing if it does not achieve it lento. But for exactly
this reason, philology is today more necessary than ever, by ex-
actly this means, philology attracts and enchants us most pow-
erfully in the midst of an age of “work,” that is to say, of precipi-
tateness, of unseemly and sweating overhaste that wants at once
to be over and done with everything, even with every old and
new book: — philology itself is never so easily over and done
with anything whatsoever; it teaches to read wel/, which means
to read slowly, deeply, backward and forward with care and re-
spect, with reservations, with doors left open, with delicate fin-
gers and eyes . . . My patient friends, this book desires for
itself only consummate readers and philologists: /earn to read
me well! — ‘

Ruta near Genoa,

in the Autumn of the year 1886

25



Notes

Dawn: Thoughts on the Presumptions of Morality appears from Ernst
wzner in Chemnitz at the end of June 1881, eighteen months

sfer The Wanderer and His Shadow. It is the result of N’s medita-
tions at the various locations of his travels in the year 1880: Venice,
Marienbad, Naumberg, Stresa, Genoa. In Venice (spring 1880), N
dictared 1o his “disciple” Peter Gast a collection of 262 aphorisms
* under the title L'Ombra di Venezia {“The Shadow of Venice}, the
result of notes thar he had written in two small volumes {Hefte}
from the beginning of the year. In summer and autumn 1880 as in
winter 1880/81, N used five further notebooks, from which both an
exensive posthumous material (CW 13, 4[1]-8[120]) and the second
draft w Dawn have been created. On 25 January 1881, he sent this
~ %oond draft from Genoa to Peter Gast for transcription; the title of
the new book on the first page of the second draft was “The Plow-
thare Thoughts on the Presumptions of Morality.” On the first
Page of his copy Peter Gast placed the words: “There are so many
s that have not yer broken. Rig Veda.” Nietzsche liked this
m”m“d\d\athcd\angod the title of his book to “A Dawn:
TBoughes on the Presumptions of Morality” (see N's letter to Gast 9

| “ary 881 {KGB [11:1, 61}). The article (“A”) then was dropped.
10 Peger Y after, N sent another addendum to the transcription
L%%i“ which he had recorded about 9o aphorisms from
vere oy i 24 (With more or less significant changes). These
vy d\mm trips and with N's aphorism numbers ordered, copy
Pasted by Peter Gast for the creation of a printer’s manu-
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script {clean final copy of handwritten manuscri
mid-March to Schmeitzner in Chemnitz. From m
June, N and Peter Gast read the corrections. The

NOTEg

s¢ as well a5 the

printer’s manuscript have not survived. In 1887 stocks of Dawn

appeared from E. W. Fritzsch in Leipzig, provided with a
as Dawn: Thoughts on the Presumptions of Morality. New

preface,
Edi

with an Introductory Preface.
Unless otherwise indicated, all fragment numbers refer to;
Nachlass fragments that appear in CW13.

;

Pt and sent i
ld-Apl"iI to mid_ 4

The following symbols are used throughout the text and notes:

Ttalics
Bold
NL
P

Deletion by Nietzsche

Addition by Nietzsche

Uncertain reading

Addition by the editors (Colli and
Montinari)

Addition or annotation by the
translator

Unfinished or incomplete sentence
or thought

Underlined once by Nietzsche

r i
-

Underlined twice or more by Nietzsche

Books in Nietzsche’s personal library
Preface

Variants and editions of Nietzsche’s works are referred to by -
the following abbreviations: '

)4

KGB
KGW

Fe
Le

The Complete Works of Friedrich
Nietzsche

Briefwechsel: Kritische Gesamtausgabe
Kritische Gesamtausgabe
Kritische Studienausgabe
First edition
Twenty-volume 1894 Leipzig

editionof

Nietzsche's works (GroﬁabmwAl‘-‘l‘M

i
1 4



1’1 'IHHH,H} draft
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N

Subsequent emendations
)¢

. e’ are ’ (: red to by t e following
of Nictzsche's works are referred to by th following

Titles
,bbrf"iationS:

i The Anti- C/Z"istijf;f ,

goE  Boond Good and -

o The Birth of Tragedy

D Dawn '

pp  Dionysus Dithyrambs |

ps  David Strauss the Confessor and the Writer
[H  Ecce Homo

GM  Onthe Genealogy of Morality

HAH  Human, All Too Human

HL  Onthe Utility and Liability of History for Life
Js The Joyful Science

MM Mixed Opinions and Maxims

NCW  Nietzsche Contra Wagner

- SE Schopenhauer as Educator

I Tuwilight of the Idols

- V0 Unfashionable Observations

WA The Case of Wagner

VB Richard Wagner in Bayreuth
VP The Will to Power
Y The Wanderer and His Shadow
£ Thus Spoke Zarathustra
ANote on the Subtitle

&Z““'."P fons] Vorurtheile. Vor=“before” or “pre.” Ur

g ’"dsflcn.ts.” Vorurtheile, literally “prejudgments,” Is often
Van:‘ P"QJUdiCes." and also means “presuppositions.” All
- Pural of o’ € implied in the subtitle. When the singular or

. "‘hill be “rirtheile is translated other than as “presumption(s),”
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Preface

1. faith] Glaube. German uses the word Glaube ¢
is meant in English by both “faith” and “beljef” A
glish counterparts, Glaube can mean either fajch
something specific or religious faith (or belief).

2. Trophonius] {Son of King Erginus, who, wich his
Agamedes, built the temple of Apollo at Delphi. ACCOl'ding
one legend, he and his brother built a treasure chamber fo; k-
Hyprieus of Boeotia, and using a secret entrance, they stole
king’s fortune. Following the discovery of the Crime, mphm::
fled into the cavern at Lebadaea and disappeared forever. [ latey
times, Trophonius’s cave itself became a popular oracular s;

denote
S With jpg

3. belated Preface] {N wrote the Preface to Dawn ip thec gy

tumn of 1886. It was added to the unsold inventory of the Bkt
edition of 1881, which was then published as a “New Edition with
an Introductory Preface” in 1887 by E. W. Fritzsch. Op “belated »
cf. note 1 to Aphorism 1 in Book One.}

4. tunneled . . . foundation;] N utilizes the many connotations of
the German word Grund, translated here as “foundation Addition.
ally, Grund denotes ground both in the material sense (earth, soil)
and in the abstract sense (basis, first principles). Furthermore, Grung
is the common German word for “reason” in the instruments]
meaning of “motive” (as in the phrase “The reason I'm calling. . ™),

5. dig away] angraben. A Nietzschean coinage that allows him
to play with the same root as in the key word for “undermine®
(untergraben): Grab="“grave”; begraben="“to bury.”

6. trust] Vertrauen. Also implies in this context confidence,
faith, reliance.

7. good and evil:] {N began work on this Preface to the second
edition of Dawn in October 1886; BGE was published in August
of the same year.}

8. “inspire.”] begeistern, “to inspire,” “to enthuse,” “to breathe
spirit (Geist) into.”

9. evince . . . convince!] Pun on the customary German words for
“to speak” (reden) and “to convince” (iiberreden), literally “to speak

»
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heer of Helios, the sun god, and a very power-
Circe is famous for enticing passersby to her island
]sorceressl;ere <he transforms men into beasts. Circe is also a
of Acac® L as she shows Odysseus the pathway into Hades.
‘sub;‘;';;:f’z ,Od)/ﬁf}” bk. 10, Ovid’s Metamorphoses, bk. 14, Vir-
0
QR NCT) | g than bronze”
g grenm”-‘] more lasting than bronze.
I ngty’y { Appafemly quoting from memory, N summa-
12 eﬂﬂ.nt that Kant makes in several places throughout the
rizes 3 pot The Critique of Pure Reason. In keeping with the

- .ng Of . %
ering of the second edition (1787), cf. A xi

ge numb

. o] {Daug

gm“m{j] Badfﬂz“SOil,” “ground,” “HOOI',” “base,” “basis.”
B:- 8" Grund, translated as “foundation” (cf. note 4 above),

imilar t0 : :
o has connotations both material (soil, ground, floor) and

pstract (basis: first principles).
14, Critique - - - 257] N cites from Rosenkranz’s 1883 edition of

The Critique of Pure Reason. Cf. B 375-76.
55, rAPIUTONS enthusiasms] Schwdrmerei
6. sensualism] {Aligned with empiricism, sensualism is the

. that all our knowledge derives from sense perceptions.}

1. 1794)] “t0 found on earth the empire of wisdom, justice,
and virtue.” N quotes from Edmond Scherer, Etudes sur la littéra-
e contemporaine (Studies on contemporary literature) (Paris{:
Calmann Lévy;} 1885), 8:79. IVL.

8. “moral realm,”] “moralisches Reich.” Kant's term is usually
ranslated as “moral realm,” but Reich also means “empire.”
19, Critique . . . Reason!] {N has in mind the famous passage
 from the preface to the second edition of Kant’s Critique of Pure
Reason: “1 therefore had to abolish knowledge in order to make
toom for fzith” B xxx. All quotations from the Critique of Pure
" Reason are from the translation by Norman Kemp Smith (New
~ York: St. Martin’s Press, 1929).}
20. credo quia absurdum est] “1 believe because it is absurd.”
21, themselves”] {Only the second clause, “all things contradict
 themselves,” is a direct quote from the German philosopher

- GEW. Hegel. See the Wissenschaft der Logik II (Science of Logic
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Il in Hcgcl, Werke in zwanzig Banden (Frankfur. Suhrkam
1969). 6:74. With the first clause, “Contradiction Moves ':"
world,” N paraphrases the conclusion to the next Paragraph of
the Science of Logic: “only insofar as something has a contradic,
tion within itself does it move, does it have force and activity”
(ibid., 75).} ;
22. upward "] {Allusion to the last lines of Faust, pe. 11, by Ger-
many's most celebrated writer, Johann Wolfgang von Goethe
“The Eternal-Feminine / Draws us upward.” Lines 1211011}
23. the self-sublation of morality.] die Selbstaufhebung der Moral, -
24. lento.] “slowly.” |
25. Ruta near Genoa] {A coastal town southeast of Genoa
where, coincidentally, N had spent the winter months of 1880
and 1881 while working on Dawn.} |

Book One

1. Retroactive] Nachtrigliche, which also could be translated by °
“belated” or “deferred,” is related to the word for “supplement,” -
“addendum,” and “postscript.”

2. lineage] Abkunfi=also “descent from,” “origin in,” “blood
lincage.” Ab=“down from”; Kunft=Old and Middle High
German derivation from kommen="“to come” and signals “ar-
rival.” First usage in D of N's language of genealogy, which.lw
will deploy throughout the work. Cf. Herkunft (Her="motion
toward the present”); Ursprung (“origin” or “source”), which is
related to entspringen = “to arise” and “to originate”; and Enste
hung (in this instance, the prefix ent- = “the beginning of action
or activity”; stehung=the noun form of the verb ;t:M*b: i
stand,” “to be upright,” “to rise,” “to become”). Unless otM_ |
wise indicated, the following translations will be t:wd’ .
kunft=“lincage”; Entstehung = “emergence”; Herkunft= descent :
Uﬁp!‘lﬂl‘! “odsln."

3. emergence] Entstehung. Cf. note 2 above. | i

4. judgment] The parallelism between judgment (UM aed
presumption or prejudice (Vorurtheil) is even more exact If
man than in English.



